Amazing Evidence
From Antiquity

agreement, the Heavenly Father Yahuwa

carefully built a symbolicwall of protection
around the ancient Hebrew people. The stonesof tl
great wall were inseparable divine truths, madenfrof
His Moral Law; Statutes; Judgments; New Moon
Feast days; and seventh-day Sabbaths. According
their covenant agreement, as long as they remait
obedient they would also remain a sovereign argl f
people. If at any time Israel was to willfully late
His Laws, creating a weak link in this wall, Yahuwa .
would chasten them by allowing them to go into méigt Once in capt|V|ty they must
succumb to keeping the laws of the ruling natidop@ with its calendation system,
festivals and holidays. In this way, and becaus#heir unfaithfulness in keeping their
covenant agreement, Yahuwah caused them to foligev&y/s.

I n His wisdom, and according to His covenan

= These divine oracles of truth Yahuwah had entrusted
.~ Israel, He would like to entrust to us today. AgamHis

; wisdom, they would only be safe within the walls Hif
covenant agreement. Israel’s story of unfaithfunissour
story, and their captivity is our captivity. Bt Yahuwah
has a plan to restore all things to those who deaird
diligently seek the restoration of His original e
~ covenant. Only to those who are willing to entgpiHis
covenant will He open the way to discover His Idogt
and hidden truths.

Within the pages of antiquity is record#de how and why"the seventh-day Sabbath, as
well as His appointed Feast days, Statutes andndentsg; all became lost and forgotten
in time. It is only through our understanding ofahthey were lost, that they can truly be
found and restored, along with Yahuwah'’s otherpasable divine truths.

“I will also cause all her mirth to cease, her fedeys, Her New Moons, Her
Sabbaths-- All her appointed feasts,” says thelLétosea 2:11

Historical and Biblical record identify at leastele times Israel went into captivity. The
first was Israel’'s bondage in Egypt, followed bybBin, and finally at the destruction of
Jerusalem in A.D. 70 by Rome. During those longyéa Egypt, the majority of Israel
completely lost the ways of Yahuwah, and had todmestructed through Moses. During
the captivity in Babylon many forgot, but certaimypt all, including Daniel, Ezra and
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Nehemiah. But with the destruction of JerusalerA.D. 70, began the first phase in a
lengthy Roman captivity, and under a hard rulerghgt wasbent on destroyinghe
Hebrew Law and calendation of her Feast days abtddas.

While it was Yahuwah'’s will that His truths shoudd hidden for a time, ultimately in the
end, and by divine providence, all will be restoréth the time of the end every divine
institution is to be restoredProphets and Kingg. 678.

Her priests have violated my lawnd have profaned mine holy things:
they have put no difference between the holy amdfape, neither have
they showed difference between the unclean andldan,_and have hid
their eyes from my sabbathend | am profaned among them.

Ezekiel 22:26.

Remember ye the law of Moses my servant, whichmreanded unto him
in Horeb for all Israel, with the statutes and jodts. Behold, | will send
you Elijah the prophet before the coming of theagiend dreadful day of
the LORD: Malachi 4:4-5

And when the debate is, they shall stand in mydjuoent) domes, and
shall consider and believe my laws; and they shaep my
commandments in all my solemnities, and they dialbw my Sabbaths.
Ezekiel 44:24 Wycliffe Bible 1378.

And all the children of Israel will forget and willot find the path of years,
and will forget the new moons, and seasons, antd&8ab and they will go
wrong as to all the order of the years. For | kreovd from hence forth
will I declare it unto thee, and it is not my owewvising; for the book (lies)
written before me, and on the heavenly tabletsdivesion of days is

ordained, lest they forget the feasts of the conenad walk according to
the feasts of the Gentiles after their error artératheir ignorance. For
there will be those who will assuredly make obsgove of the moon —
how (it) disturbs the seasons and comes in from tgegear ten days too
soon. For this reason the years will come upomtiadien they disturb
(the order), and make an abominable (day) the dagstimony, and an
unclean day a feast day, and they will confounddidngs, the holy with the
unclean, and the unclean day with the holy; foytivdl go wrong as to

the months and Sabbaths and feasts and Jubilees.

Book of Jubileeg3:34-38

The week, which was based on the Mosaic Law thaires rest from

labor every seventh day, was not recognized ircéihendar of the ancient
Greeks, and did not appear in the Roman calenddralout 400 A.D.

Funk and Wagnall's Standard Reference Encyclopethi&l, Vol. 5, p.

1662 “Calendar”

The weeks do not continue in a regular cycle rdgasdof the moon.
Each month has four weeks, the beginning with teesWloon. | have no



doubt that this was the old Hebrew systeBabylonian Menologies and
the Semitic Calendarg, 89.

The present Jewish calendar was fixed in the fogghtury Jewish
Theological Seminary of Americketter by Louis Finkelstein to Dr. L. E.
Froom, Feb. 20, 1939. regarding the present Jeveilgmdar.

“The Sabbath depending, in Israel’s nomadic penpdn the observation
of the phases of the moon, it could not, accorgigl a fixed day.
www.Jewishencyclopedia.corfSabbath.”

The (early) Hebrews employed lunar seven-day weskgh ended with
special observances on the seventh day, but nenlesk were tied to the
moon's courseRest Daysp. 254-255 by Hutton Webster

Historically, new moon spotters in Israel watched the thin crescent to
establish the beginning of each month. Once seew taported their
sighting to the calendar court authorities of tlaal&drin. Note what one
authority says, “Originally, the New Moon was ntefd by astronomical
calculation, but was solemnly proclaimed after esses had testified to
the reappearance of the crescent of the moBncyclopaedia Judaica,
Vol. 12, p. 1039.

The invention of the continuous week was therefone of the most
significant breakthroughs in human beings’ attentptbreak away from
being prisoners of nature [and from under God's] land create a social
world of their own” The Seven Day Circle: The History and Meaning of
the WeekEviator Zerubavel, New York: The Free Press, 193851.

“Most theologians and some scholars assume thiasiream Jewish society, at
the time of Jesus...was practicing a fixed sewanwieek which was the same as
the modern fixed dycling planetary designations] seven-day week. This is
extremely doubtful. The change, from a lunar tixad week, was brought about
by the power and influence of Rome. As long asNlagarenes held power in
Jerusalem, all Roman practices and customs, imgudihat of THE
CONSECUTIVE WEEK, WERE HELD AT BAY."Shawui Sabbath: Ancient
Sabbath Observance

1% Century B.C.

In the mid-1st century B.C. Julius Ceesar invited :w
Sosigenes, an Alexandrian astronomer, to advise him:
about the reform of the calendar, and Sosigenesietbc
that the only practical step was to abandon thearlu

calendar altogetherMonths must be arranged on




seasonal basis, and a tropical (solar) year used, the Egyptian calendar
“The Julian Calendar,” Encyclopedia Britannica.

These imported [from Babylon] superstitions eveliyuad Jewish rabbis
to call Saturn Shabbti, 'the star of the Sabbfhd] it was not until the
first century of our era, when the planetary weedd become an
established institution, that the Jewish Sabba#timsealways to have
corresponded to Saturn's Day [Saturd&®gst Days,p.244 by Hutton
Webster

1st Century (A.D. 70)
How great are the things the enemy did wickedlythe Holy place.
They hated your glory in the midst of your soleti@si. They placed their
signs and banners on the highest places. . .y bhmed with fire your
sanctuary; they befouled the tabernacle of younenan earth. The
kindred of them said together in their hearts; enake all the “feast
days” of God to cease from the eartPsalms 74:3, 7, 8
Wycliffe Bible, 1378

2" Century (Emperor Hadrian)

This change from the luni-solar to a fixed sol
calendar occurred in Rome during the repress
measures which were enacted against ALL Je
customs. . . during the reign of Emperor Hadria
With the fall of the Nazarene headquarters.,
Jerusalem, this new Roman calendar quickly spr
throughout 'Christendom.'__This new calendar
only replaced yearly festival dates such as PassovVe
but it also revamped the concept of the week and it
seventh day Iranaeus'® Century A.D.

The [lunar] calendar was used by all the origingdcigples of YeshuaThis
original Nazarene lunar-solar calendar was supgthily a Roman "planetary
week" and calendar in 135 C.E. when the 'Bishopshef Circumcision' (i.e.
legitimate Nazarene successors to Yeshua) weréadesp from Jerusalem. This
began a three hundred year controversy concerhiagrtie calendar and the
correct SabbattShawui Calendar: Ancient Shawui Observance

ond g 3rd Century (Clement of Alexandria)
“In the years following Clement of Alexandria's 8man ominous change
started to take place that was to radically chahgeChristian concept of
the Sabbath Records the Encyclopedia Biblica:  “This intireat
connection between the week and the month was d@solved. It is
certain that the week soon followed a developmdnitsoown, and it
became the custom -- without paying any regardhéodays of the month
(i.e. the luni-solar month) . . . so that the Newadvl no longer coincided
with the first day of the month. Then, on pager%lof the same




encyclopedia, we read: "The introduction . . .¢f dustom of celebrating
the Sabbath every 7th day, irrespective of thdioglahip of the day to the
moon’s phases, led to a complete separation franatitient view of the
Sabbath. . Encyclopaedia Biblical903 p. 5290.

It should be noted that the oldest dated Chrigtigoription to employ a
planetary designation belongs to the year 269 .AlBscriptiones
Christianae urbis Romae, ed. De Rossi, 1861, i,INo.

We shall be taken for Persians [Mithraists], peghap. The reason for
this, | suppose, is that it is known that we prawdrds the east . . .
Likewise, if we devote the day of the Sun to fasgiyfrom a far different

reason from Sun worship), we are in a second pfew® those who

devote the day of Saturn, themselves also devidtingvay of a Jewish
custom of which they are ignorarifertullian, Apologia.

4t Century (Emperor Constantinein 321-325)

The modern seven-day week came into use du
the early imperial period, after the Julian caleng
came into effect, apparently stimulated
immigration from the Roman East. For a while
coexisted alongside the old 8-day nundinal cyd
and fasti are known which show both cycles.
was finally given official status by Constantine
321. Roman Calendar Encyclopedia, Days of t
Week.

A Profession Of Faith From The Church Of Constantinople in the
year 325 C.E.(A.D.) Under The Emperor Constantine:

| renounce all customs, rites, legalisms. unleagtdareads & sacrifices of
lambs of the Hebrews, and all other feasts of tlbrews, sacrifices,
prayers, aspersions, purifications, sanctificati@msl propitiations and
fasts, and new moons, and Sabbaths, and superstitmd hymns and
chants and observances and Synagogues, and thardodrink of The
Hebrews; in one word, | renounce everything Jewsestery law, rite and
custom and if afterwards | shall wish to deny ametum to Jewish
superstition, or shall be found eating with The deov feasting with them,
or secretly conversing and condemning the Christéigion instead of
openly confuting them and condemning their vairthfaihen let the
trembling of Gehazi cleave to me, as well as tlgallgounishments to
which | acknowledge myself liable. And may | be tema in the world
to come, and may my soul be set down with Satantfamdevils. Source:
Parks, Jameshe Conflict Of The Church And The Synagofteenaeum,
New York, 1974, p. 397-398.

The present Jewish calendar was fifgdvas the Sabbath that was fixed
to the unbroken-cycle-of-weeks] in the fourth centwewish Theological




Seminary of Americd,etter by Louis Finkelstein to Dr. L. E. Froom,ld-e
20, 1939. Regarding the present Jewish calendar.

Most Saturday Sabbatarians have been taught teveethat the Council of Laodicea,
Canon 29 stated:

Christians shall not Judaize and be idleSaturday but shall work on

that day; but the Lord’s Day they shall especi@bnor, and, as being
Christians, shall, if possible, do no work on ttay. If however, they are
found Judaizing, they shall be shut out from Christ

According to Karl J. von Hefele, a Catholic bishaphis History of the Councils of the
Church from the Original Documentstates that the wortSaturday” (dies Saturni)
does not exist either in the Greek or Latin texRather, the word'Saturday” was
supplied in the English translation in place of Werd Sabbato meaning Sabbath.

Quod non oportet Christianos Judaizere et otiafainbatosed operari in
eodem die. Preferentes autem in veneratione DoommiDiem si vacre
voluerint, ut Christiani hoc faciat; quod si repeftierint Judaizere
Anathema sint a ChristaCouncil of LaodiceaCanon 29

At the time the Julian calendar was being enforgaah Christians for religious purposes,
no one confused the woRhbbatowith dies Saturni Simply everyone at that time knew
these were names for two different days on twardily different calendar systemdt is
only as the facts of history have been forgotthat ‘‘Saturday” has been assumed to be
the seventh-day Sabbath of Scripture. Therefasehtistoric quote from the Council of
Laodicea, Canon 29, applies limisolar time-keepingonly and_notto the Gregorian
calendar which keeps the rhythm of the pagan umrakcles of weeks. Lunisolar time-
keeping was betrothed to mankind as an oracleeo§tivernment of heaven, and was the
only time-system consistently kept by the Hebrewopbte during their times of
faithfulness.

These . . . eventually led Jewish rabbis to calli®aShabbti, 'the star of
the Sabbath." It was not until the first century afr era, when the
planetary week had become an established institutivat the Jewish
Sabbath seems always to have corresponded to Satbay
[Saturday] Rest Daysp.244 by Hutton Webster

Early historical records clearly confirms that vexgrly Gentile Christians also
kept the same Sabbath as the Nazarenes. Thiscpragés first changed by
[Pope] Sixtus in 126 AD, and later officially chatgby a royal Roman decree
from the emperor Constantine. Observance of thd&hlday was made illegal
and observance of a "sunday" of a fixeycing planetary designated] week was
made mandatory for all except farmers. Previoukitotime the Roman saturday
was the first day of the Roman week. The veneratiothe Sun in the second
century AD began to pressure Roman culture to ahahg first day of their
week from Saturn Day to sunda&8hawui Sabbath: Ancient Sabbath Observance



A Two Phase Process

The departure from Yahuwah's true seventh-day Shltbak place in two phases over a
period of approximately 250 years. This processabeground the year A.D. 70, and
received its final blow when Constantine placed I#s nail in the proverbial coffin in

A.D. 324.

Phase 1: This change from the luni-solar to a fixetl™
solar calendar occurred in Rome during thi
repressive measures which were enacted agail
ALL Jewish customs and practices, includi
the lunar calendar, during the reign of Empe
Titus. With the fall of the Nazarene
headquarters...at Jerusalem, this new Romans
calendar quickly spread throughouts
'‘Christendom.” This new calendar not o
replaced yearly festival dates such as Passoveiif biso revamped the
concept of the week and its seventh day. Irana&uBentury A.D.

Phase 2: The modern seven-day week came into use duringaty imperial
period, after the Julian calendar came into effggparently stimulated by
immigration from the Roman East. For a while iteftbycling seven-day
week] coexisted alongside the old 8-day nundinalesyand fasti are
known which show both cycles. It was finally givefficial status by
Constantine in 321.Roman Calendar Encyclopedidays of the Week.

Under the reign of Constantius the persecutiort®flews reached such a
height that . . . the computation of the calendas] forbidden under pain
of severe punishmeniThe Jewish Encyclopedigalendar.”

Sabbath and New Moon (Rosh Hodesh), both periddicetur in the
course of the year. The New Moon is still, and$ladbath originally was,
dependent upon the lunar cyclgniversal Jewish Encyclopedip, 410.

“He shall insult the Most High, he shall tormentav®ut the holy ones of
the Most High, and he shall attempt to change thiendarand the
ordinance” Daniel 7:25 (Twentieth Century Knoartslation.)

The laws of God and the time of Gaere to be changed by this
antichristian power . . . In the prophecy it isipla shown that this papal
power would with deliberate intention change the ¢&d God . . . . Signs
of the Times 11/19/1894.




The connection of the Sabbath with lunar phasesiefier, was (later)
discarded by the Israelites . The New Schaff-Herzog Religious
Encyclopediap. 135-136.

Intrinsic Evidence

Confirmation of the fact that the lunar week gokshee way back to Adam and Eve is
found inThe Popular and Critical Bible Encyclopedia —

It is powerfully urged by the believers in a priv@ Sabbath, that we find
from time immemorial the knowledge of a week of &sl among all
nations -- Egyptians, Arabians, Indians -- in advall the nations of the
East, have in all ages made use of this week o&ys,dfor which it is
difficult to account without admitting that this éwledge was derived
from the common ancestors [Adam and Eve] of thedmunace. Among
all early nations the lunar months were the readmge divisions of
time. . ._In order to connect the reckoning by veeeith the lunar month,
we find that all ancient nations observed some lpgcgolemnities to
mark the day of the New Moowccordingly, in the Mosaic law the same
thing was also enjoined (Numbers 10:10; 28:11),etitough it is worthy
of remark that, while particular observances are le@joined, the idea of
celebrating the New Moon in some way is alludeddaf already familiar
to them. In other parts of the Bible, we find thebBaths and New Moons
continually spoken of in conjunction; as (Isaiak3l:etc.) the division of
time by weeks prevailed all over the East, fromehdiest periods among
the Assyrians, Arabs, & Egyptians. It was found amthe tribes in the
interior of Africa....The Peruvians counted theimnths by the moon, their
half-months by the increase and decrease of theamoo without having
any particular names for the week dayke Popular and Critical Bible
Encyclopedial904. Vol. 3, p. 1497.

Webster goes on to associate the Babylonian "stusvawvith the Hebrew
"Sabbath" as found in the Old Testament: "Andhdllscome to pass, that
from one new moon to another, and from one Salioagimother, shall all
flesh come to worship before me, saith Jehovah.ls Tamarkable
association of the Sabbath with the day of the me@on had been
previously noticed by such acute critics as Weldigg and Robertson
Smith, who were unable to offer a satisfactory sofuof the problem
thus presented. When, however, the cuneiform recdistlosed the fact
that theBabylonian Shabattum fell on the fifteenldy of the month .. . it
became clear that in these Biblical passages we hawgther survival of
what must have been the primary meaning of the é¥elberm Shabbath
[Sabbath]. As late, then, as the eighth century. BoGpular phraseology
retained a lingering trace of the original collacatof the new-moon . . .
days as festival occasions characterized by alstindrom secular
activities. How long-lived were theld ideasis further illustrated by the



provision in Ezekiel's reforming legislation thaetinner eastern gate of
the new Temple at Jerusalem should be shut dunegik working days,
but should be opened on the Sabbath and on themww- day for the
religious assemblage of the people. That the temabBath [Sabbath . . .
should have come to be applieceteery seventh day of the mosdems to
be quite in accord with both Babylonian and Hebtsage, which, as we
have seen, led the month itself to be called ater new-moon day.
Hutton Webster in his book.

The Hebrew seven-day week, ending with the Sabbiadmot, of course,
originate in Babylonia. The Sabbath day -- both tdeband Babylonian --
originated with the creation week and was trangaidown through the
flood to Babylonia where Abraham was born. "Thesbehtion of new-
moon and full-moon festivals," remarks Hutton Webst'which both

Babylonians and Hebrews appear to have derived #oommon Semitic
antiquity, underwent, in fact, a radically unlike evolutiamong the two
kindred peoples." "To dissever the week from theatumonth,” continues
Webster, "to employ it as a recognized calendnical, and to fix upon
one day of that week for the exercises of religiware momentous
innovations which, until evidence to the contrary is foundush be

attributed to thédebrew people alan Rest Daysp.254.

Second TempleEra
The Jewish Divorcement of the Scriptural Sabbath

In Second Temple times (ci
518 BCE - 70 CE), the
Hebrew calendar operated o
an observational basis. Th
beginning of each Iluna
month was decided on th
basis of two eye witnesse
testifying to the Sanhedrin tg
having seen the new luna
crescent at sunset. Patriarc
Gamaliel 11 (c.100) would
ask the witness to select th
appearance of the moon fro =
a collection of drawings that depicted the cresue:aat varlety of orlentatlons only a few
of which could be valid in any given month. Accarglito tradition, these observations
were compared against calculations made by theesaimh When thirty days elapsed
since the last New Moon, the witnesses were reduilieved. The destruction of the
Second Temple in 70 CE and the general disruptfalewish communal life after the
Jewish-Roman Wars of 66-73, 115-117, and 132-18%ed major disruptions in Jewish
Life. It also disrupted the calendar.
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During the third and fourth centuries, Christian®es describe the use of eight, nineteen,
and 84 year luni-solar cycles by Jews, all linkedhe civil calendars used by various
communities of Diaspora Jews, which were effecyivieblated from Levant Jews and
their calendar. Some assigned major Jewish festit@lfixed solar calendar dates,
whereas others used epacts to specify how many loafgse major civil solar dates
Jewish lunar months were to begin. The Talmud nibtesrregular intercalation (adding
of extra months) performed in three successivesygathe early second century. The
Ethiopic Christian computus (used to calculate &dstlescribes in detail a Jewish
calendar which must have been used by Alexandmavs hear the end of the third
century’® These Jews formed a relatively new community ie #itermath of the
annihilation (by murder or enslavement) of all Aexrian Jews by Emperor Trajan at
the end of the 115-117 Kitos War. Their calend&dufie same epacts in nineteen year
cycles that were to become canonical in the Easteputus used by almost all medieval
Christians, both those in the Latin West and thdledest East. Only those churches
beyond the eastern border of the Byzantine Empiferdd, changing one epact every
nineteen years, causing four Easters every 5323 yealiffer.

The period 70 to 1178 saw a gradual transition feonobservation based calendar to a
mathematically calculated one. Except for the epgelr number, the calendar rules
reached their current form before 820 or 921, wdme uncertainty regarding when.

If one back-calculates the moments of the tradatiomoladotusing modern astronomical
calculations then the closest that their refereneeidian of longitude ever got to Israel
was midway between the Nile River and the end efEbphrates River (about 4° east of
Jerusalem), and that was in the era of the SecentplE.

From the times of the Amoraim (third to fifth cenaés), calculations were increasingly
used, for example by Samuel the astronomer, whedstiuring the first half of the third
century that the year contained 365 %4 days, aridddgulators of the calendar” circa 300.
Jose, and Amora who lived during the second hatheffourth century, stated that the
feast of Purim, 14 Adar, could not fall on a Sabbat a Monday, let 10 Tishrei (Yom
Kippur) fall on a Friday or a Sunday. This indesa fixed number of days in all months
from Adar to Elul, also implying that the extra ntlerwas already a second Adar added
before the regular Adar.

Under the patriarchate of Rabbi Judah 11l (300-&3) the testimony of the withesses
with regard to the appearance of the New Moon weasived as a mere formality, the
settlement of the day depending entirely on catmia This innovation seems to have
been viewed with disfavor by some members of theh&drin, particularly Rabbi Jose,
who wrote to both the Babylonian and the Alexarmdig@ammunities, advising them to
follow the customs of their fathers and continueetebrate two days, and advice which
was followed, and is still followed, by the majgriaif Jews living outside of Israel.

Traditionally, intercalations were determined at etmggs of a special calendar
commission of the Sanhedrin. But Constantius lllof@ng the precedents of Hadrian,
prohibited the holding of such meetings. Howevhe fewish community outside the
land of Israel depended on the calendar sanctidayethe Judean Sanhedrin for the
proper observance of the Jewish holidays. Howelaiger threatened the participants in
that sanction and the messengers who communicdtett tecisions to distant
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congregations. Temporarily, to relieve the fore@mgregations, Huna Ben Abin once
advised Rava not to wait for the official interdada:

When you are convinced that the winter quarter @ilend beyond the sixteenth day of
Nisan declare the year a leap year, and do notategR. H. 21a). There is a popular
tradition, first mentioned by Hai Gaon (d. 1038 CH)at as religious persecutions
continued, Patriarch Hillel Il determined to prowzidn authorized mathematically-based
calendar for all time to come, though by so doiegskvered the ties which united the
Jews of the diaspora to their mother country anthéopatriarchate.lt is recorded that
the calendar was adopted at a clandestine, andarfandl, meeting of the Sanhedrin in
A.D. 358, marking the last universal decision mhdé¢hat body

This explanation has been questioned. It is ndtatthe Talmud, which did not reach its
final form until c. 500, does not mention the canobus calendar or even anything as
mundane as either the nineteen-year cycle or tigtHeof any month, despite discussing
the characteristics of earlier calendars, sugggstia final form of the modern calendar
was fixed subsequent to the sixth century.

Furthermore, Jewish dates during post-Talmudic gigspecifically in 506 and 776) are
impossible using modern rules, and all evidencentgoto the development of the
arithmetic rules of the modern calendar in Babydoduring the times of the Geonim
(seventh to eighth centuries), under the Abbasigplate. The Babylonian rules required
the delay of the first day of Tishrei when the naaon occurred after noon.

The account of history in the traditional sourcdb&eder Olam Rabba, and in particular
its description of the period of Persian dominatiseems to be irrevocably at odds with
modern scientific understanding. Furthermore, Muglern Hebrew calendar cannot be
used to calculate Biblical dates because New Ma@tesdmay be in error by 2+ days and
months may be in error by 2+ months. The latteoants for the irregular intercalation
(adding of extra months) that was performed indlseccessive years in the early second
century, according to the Talmuddikipedia Encyclopedia

In the time of the earliest prophets, the New Mastood in the same line with another
lunar observance, the Sabbath. Ezekiel, who cusioesough frequently dates his
prophecies on the New Moon.... describes the dateeanner court of the (new) temple
looking eastward as kept shut for the six workimys] but opened on the Sabbath and
the New Moon.Scribner's Dictionary of the Biblg898 edit) p.521

New Testament Era

One thing is self-evident -- the Messiah had alisbiuno
problem with the day of the week the religious kradof his day
(the Pharisees) were observing the Sabbath on'ddeplenty to
say about the wall of restrictions and the dos auh'ts
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surrounding the Pharisees' concept of the Sabbathplasted them for their nit-picking
and hypocrisy. But he never once corrected them thee TIMING of the Sabbath. So
whenwere the Pharisees and the main part of the popWaeping the Sabbath? And,
later,whenwere the early Christians keeping the Sabbath?

In the article Shawui Sabbath: Ancient Sabbath Observanee find
written the following: "Most theologians and sonehalars assume that
mainstream Jewish society, at the time of Jesws. pvacticing a fixed
seven-day week which was the same agsrtbdern fixed seven-day week
This is extremely doubtfuThe change, from a lunar to a fixed week, was
brought about by the power and influence of Roms. |dng as the
Nazarenes held power in Jerusalem, all Roman pesctand customs,
including that of the consecutive week, were hé¢ldagy.

This article goes on to explain:

Yeshua...observed a Sabbadtht this Sabbath was neither Saturday nor
Sunday. The Nazarene Sabbath was a lunar Sabbath . theofunar
month. (A lunar month starts on the New Moon). Thias standard
practice among the Beni-Aumen Nazarene Order anst wiothe other
orthodox Jewish sects of the time. . . Lunar Sdbledtservance is an
ancient Semitic custom concurrent and ante-datiregtime of Yeshua.
Shawui Sabbath: Ancient Sabbath Observance

Further, states the article:

It is a mistake to assume the ancient followersYethua...kept the
modern week consisting of Sunday, Monday, Tuesd&fdnesday,
Thursday, Friday and Saturday. They did not. The2ek was a lunar
week . . . Most scholars agree that the moderneginaf the week began
in the first century and was made popular by Roaltbpugh there is not
unanimous agreement on this poiShawui Sabbath: Ancient Sabbath
Observance

At the time of the Messiah the observance of theklyeSabbath was a
national law for those in Judah. "All seven seittsluding the Nazarenes
and Osseaens, observed it. . .The Beni-Aumen [Maeat observed the
Sabbath according to the lunar quarterSHawui Sabbath: Ancient
Sabbath Observance

But what of the gentile Christians? Did this easplit-off from the Nazarenes also
observe a lunar Sabbath cycle? Early historicabrasc clearly confirm that at a very
early date gentile Christians also kept the sanb&ha calendar as the Nazarenes!

In the articleShawui Calendar: Ancient Shawui Observartbe author expounds on the
fact:
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The Sabbath observed by Yeshua (Jesus) and Hik/famais on neither a
Saturday nor a Sunday, and is calculated in a nmaaihtgether different
than the modern custom of weekday observance he fMethod of
calculating weekdays on Yeshua's calendar is @& with the modern
fixed [fixed to the continuous weekly cycle] weelsgem. Shawui
Sabbath: Ancient Sabbath Observance

The Christian Divor cement of the Sabbath

In the years following Clemen
of Alexandria's time, an ominou
change started to take place th@
was to radically change thé
Christian concept of the Sabbat
"This intimate  connection,"
records theencyclopedia Biblica &
"between the week and th
month was soon dissolved. It i
certain that the week soo0
followed a development of its
own, and it became the custom K, - :
without paying any regard to the days of the mdn¢h the lunar month) . so that the
New Moon no longer coincided with the first daytioé week."The Machllan Company,
1899, p. 5290.

Then, on page 4179 of the same encyclopedia, vk rea

The introduction...of the custom of celebrating 8abbath every 7th day,
irrespective of the relationship of the day of theon’s phases, led to a
complete separation from the ancient view of the Sabbath.The
MacMillan Company1899, p. 4179.

In the articleShawui Calendar: Ancient Shawui Observange find confirmation of this
radical change in Yehovah God's calendar:

The [lunar] . . . calendar was used by all the inah disciples of
Yeshua. . .This original Nazarene lunar-solar addenvas supplanted by a
Roman "planetary week" and calendar in 135 C.®&hen the "Bishops of
the Circumcision” (i.e. legitimate Nazarene sucoesto Yeshua)vere
displaced from JerusalenThis began a three hundred year controversy
concerning the true calendar and correct Sabbath:

This [calendar] controversy arose after the exaofuthe bishops of the
circumcision and has continued until our tinEgiphanius HE4, 6, 4.
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"The groundwork for this supplanting of the trudecaar”, suggests the
ancient historian Iranaeus "began in Rome withsh&p Sixtus (c.a. 116-
c.a.126)."

According to Iranaeus:

Sixtus was the first to celebrate a Sunday Eastétdme instead of the
traditional Nisan 15 [full moon] date on the luralendar. This change
from the luni-solar to a fixed solar calendar ocedrin Rome during the
repressive measures which were enacted againstJ@lish customs and
practices, including the lunar calendar, during teeggn of Emperor

Hadrian. With the fall of the Nazarene headquartatsJerusalem, this
new Roman calendar quickly spread throughout '@mréom.’ This new

calendar not only replaced yearly festival dateshsas Passover, but it
also revamped the concept of the week and its sedaty.

Hutton Webster points out that "the early Chrigtiblad at first adopted the Jewish [lunar]
seven-day week with its numbered weekdays, butbyctose of the third century A.D.
this began to give way tthe planetary weekand in the fourth and fifth centuries the
pagan designations became generally accepted iwdbkeern half of Christendom. The
use of the planetary names by Christians attestiset@rowing influence of astrological
speculations introduced by converts from paganiBest Days: A Study in Early Law
and Morality. New York: The MacMillan Companyi 916, p. 220).

It should be noted that the oldest dated Chrigtigoription to employ a
planetary designation belongs to the year 269 Albscriptiones
Christianae urbis Romaed. De Rossi, 1861, i, No. 1.

In the article,Shawui Sabbath: Ancient Sabbath Observaribe author asks these
guestions:

But what of Gentile Christians? Did this early beedf of true
Nazarene[s]...also observe a Sabbath cycle? Easdiprical records
clearly confirm that very early Gentile Christiaaiso kept the same [lunar]
Sabbath Calendar as the...Nazarenes. This pragésefirst changed by
[Pope] Sixtus in 126 A.D. and later officially clgeed by a royal Roman
decree from the emperor Constantine. Observanteeoflunar] Sabbath
day was made illegal and observance of a "Sundéyd Gxed week
[continuous weekly cycle] was made mandatory foreatept farmers.
Previous to this time the Roman Saturday was tisé diay of the Roman
week. The veneration of the Sun in the second cerauD. began to
pressure Roman culture tchangethe first day of their week from
Saturnday to Sunday. (Had the Jews been obsertiisgsame Roman
calendar at this early date, as some maintainr #eenth-day Sabbath
would have been on Friday, which was the tradiliceaenth-day of this
Roman calendar during the first century A.Bhawui Sabbath: Ancient
Sabbath Observance
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Hutton Webster adds:

The change from such [lunar] cycles to those uneoted with the
lunations would not have involved so abrupt anddsada departure from
the previous system of time reckoning as that feobipartite division of
the lunar montiio a week which ran continuously through the moati

the years(Rest Days

The Great Easter Controver sy

The Catholic Encyclopedia Easter Controversy is a historical record series of
controversies about the proper date to celebraséeEdal here are four distinct phases of
the dispute.

First phase catholic Encyclopedia

This was mainly concerned with whether Christiah®utd follow Old Testament
practices, see also, Old Testament Christian VietheLaw. Eusebius of Caesarea (Hist.
Eccl., V, xxiii) wrote:

A question of no small importance arose at thaetjne. the time of Pope
Victor 1, about A.D. 190]. The dioceses of all As[the Eastern

Mediterranean], as from an older tradition, heldt tthe fourteenth day of
the moon, on which day the Jews were commandedddfise the lamb,

should always be observed as the feast of thejiNeg pasch [epi tes tou
soteriou Pascha heortes], contending that theotagtt to end on that day,
whatever day of the week it might happen to be. élaw it was not the
custom of the churches in the rest of the worl@nd it at this point, as
they observed the practice, which from Apostolédition has prevailed to
the present time, of terminating the fast on neottay than on that of the
Resurrection of our Saviour.

Quartodecimanism (“fourteenism”, derived from Latin) refers to the
practice of fixing the celebration of Passover fohristians on the

fourteenth day of Nisan in the Old Testament's ldebiCalendar (for

example, in Latin “quarta decima”). This was thegional method of

fixing the date of the Passover, which is to beerpetual ordinance”.

A letter of St. Irenaeus shows that the diversitypractice regarding
Easter had existed at least from the time of PopiSI (c. 120). Further,
Irenaeus states that St. Polycarp, who like theroBastern Christians,
kept Easter on the fourteenth day of the moon following therein the
tradition, which he claimed to have derived fromJsthn the Apostle.
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About 195, Pope Victor | excommunicated the Quartimians. Though
this was regarded as immoderate — Origen in théd&dphumena™ (VIII,
xviii) seems to regard them as a mere handful obngrheaded
nonconformists — the practice (by the Jews & Clamst of keeping
Passover by the lunar calendar Nissan 14) wasdanederground.

Second phase catholic Encyclopedia

The second stage in the Easter controversy cerdarsl the Council of Nicaea (A.D.
325). Granted that the great Easter festival wasyd to be held on a Sunday, amas
not to coincide with a particular phase of the moon, which might occur on any day
of theweek, a new dispute arose as to the determination dbtimelay itself.

The Syrian Christians always held their Eastenifakbn the Sunday after the Jews kept
their Pasch. On the other hand at Alexandria, @sngngly throughout the rest of the
Roman Empire, the Christians calculated the tim&adter for themselves, paying no
attention to the Jews. In this way the date of &amss$ kept at Alexandria and Antioch did
not always agree; for the Jews, upon whom Antioepedded, adopted very arbitrary
methods of intercalating embolismic months (see ENDAR, Bol. Il, p. 158) before
they celebrated Nisan, the first spring month, lenfourteenth day of which the paschal
lamb was killed. In particular we learn that thegdhbecome neglectful (or at least the
Christians of Rome and Alexandria declared theyewwszglectful) of the law that the
fourteenth of Nisan must never precede the equifib&.Alexandrians, on the other hand,
accepted it as a first principle that the Sundapddept as Easter Day must necessarily
occur after the vernal equinox, then identifiedw@t. March of the Julian Calendar.

The Council of Nicaea, however, did not declareAlexandrian or Roman calculations
as normative. Instead, the council gave the BisbbpAlexandria the privilege of
announcing annually the date of Christian Passtveéhe Roman curia. Although the
synod undertook the regulation of the dating ofi§€llan Passover, it contented itself
with communicating its decision to the differenbcises, instead of establishing a canon.
Its exact words were not preserved, but from seadtaotices the council ruled:

Easter must be celebrated by all throughout theldvon the same
Sunday; that this Sunday must follow the fourteeddly of the paschal
moon; that that moon was to be accounted the phscban whose
fourteenth day followed the spring equinox; thanegoprovision should
be made, probably by the Church of Alexandria ast Iskilled in
astronomical calculations, for determining the grogate of Easter and
communicating it to the rest of the world.

Third phase catholic Encyclopedia

The Roman missionaries coming to England in the tohSt. Gregory the Great found
the British Christians, the representatives of htistianity which had been introduced
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into Britain during the period of the Roman occumat still adhering to an ancient

system of Easter computation which Rome itself lzad aside. The British and Irish

Christians were not Quartodecimans, for they kbapt Easter festival upon a Sunday.
They are supposed (e.g. by Krusch) to have obsaamegighty-four year cycle and not
the five-hundred and thirty-two year cycle of Vigts which was adopted in Gaul, but
the most recent investigator of the question (Sctayvgy. 103) declares it to be

impossible to determine what system they followad aimself inclines to the opinion

that they derived their rule for the determining=afster direct from Asia Minor.

Fourth phase catholic Encyclopedia

The World Council of Churches proposed a reforrthefmethod of determining the date
of Easter at a summit in Aleppo, Syria, in 1997:

Easter would be defined as the first Sunday follmwithe first
astronomical full moon following the astronomicatrmal equinox, as
determined from the meridian of Jerusalem. Therrefawould have been
implemented starting in 2001, since in that year Hastern and Western
dates of Easter would coincide. This reform hasyebbeen implemented.
Catholic Encyclopedia: Easter Controversy

The Second Roman-Jewish War

Further information: Bar Kokhba Revolt

In 130, Hadrian visited the ruins of Jerusalem lgfier the First
Roman-Jewish War of 66—73. He promised to rebuilel ¢ity, but
planning it as a pagan metropolis to be calleda&€&lapitolina. A new
pagan temple on the ruins of the Second Templetavage dedicated
to Jupiter. In addition, Hadrian abolished circusiam (brit milah),
which he, as an avid Hellenist, viewed as mutitati& Roman coin
inscribed Aelia Capitolina was issued in 132. Haadls policies B ‘
triggered the massive Jewish uprising (132-13%),bi¢ Bar Kokhba \\‘
and Akiba ben Joseph. Following the outbreak ofréhwelt, Hadrian \

called his general Sextus Julius Severus from Britand troops were brought from as
far as the Danube. Roman losses were very heauyif enbelieved that an entire legion,
the XXII Deiotariana was destroyed. Roman losse®we heavy that Hadrian's report to
the Roman Senate omitted the customary salutatioand the legions are well".
Hadrian's army eventually defeated the revolt hexe&ccording to Cassius Dio, during
the war 580,000 Jews were killed, 50 fortified tewand 985 villages razed. After the
end of the war, Hadrian continued the religiousspeution of Jews, according to the
Babylonian Talmud. He attempted to root out Judamsmich he saw as the cause of
continuous rebellionsprohibited the Torah lawthe Hebrew calendaand executed
Judaic scholars. The sacred scroll was ceremoryiduushed on the Temple Mount. At
the former Temple sanctuary, he installed two s&tone of Jupiter, another of himself.
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In an attempt to erase any memory of Judea, hewetinthe name from the map and
replaced it with Syria Palaestina, after the Ptiiles, the ancient enemies of the Jews. He
re-established Jerusalem as the Roman pagan foMslia Capitolina, and Jews were
forbidden from entering it.Hadrian from Wikipedia the free Enclyclopedia

The Council of Nicea and
Attemptsto Standardize Easter

In 325 A.D., the First Council of Nicaea came tdezision that Christendom as a whole
should use a unifieccalendar system, which was the Roman one. The Catholic
Epiphanius wrote in the mid-4th Century:

. . . the emperor...convened a council of 318 lgshan the
city of Nicea...They passed certain ecclesiastiaalons at
the council besides, and at the same time decreezhard
to the Passover that there must be one unanimowb
on the celebration of God's holy and supremely e
day. For it was variously observed by people . . .

A Sunday date was selected (regardless of the fdidne @alendar),
instead of Nisan 14yhich is the fourteenth day of the New Moon ofNbes Year.

Eusebius' Life of Constantine, Book 3 chapter 18omds Constantine the Great as
writing:

. . . it appeared an unworthy thing that in thesbetion of this most holy
feast we should follow the practice of the Jewspwiave impiously
defiled their hands with enormous sin, and areyefoee, deservedly
afflicted with blindness of soul. ... Let us theavle nothing in common
with the detestable Jewish crowd; for we have kazkfrom our Saviour a
different way.

Theodoret'€Ecclesiastical Historyl.9 records The Epistle of the Emperor Constantine
concerning the matters transacted at the Courdiltessed to those Bishops who were
not present:

It was, in the first place, declared improper ttiolw the custom of the
Jews in the celebration of this holy festival, hessg their hands having
been stained with crime, the minds of these wretehen are necessarily
blinded. ... Let us, then, have nothing in commatihthe Jews, who are
our adversaries. ... avoiding all contact with taatl way. ... who, after
having compassed the death of the Lord, being éuher minds, are
guided not by sound reason, but by an unrestrgassion, wherever their
innate madness carries them. ... a people soyttedraved. ... Therefore,
this irregularity must be corrected, in order tvatmay no more have any
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thing in common with those parricites and the meede of our Lord. ...
no single point in common with the perjury of thesvg.

Philip Schaff'sHistory of the Christian Churghvolume 3, section 79, The Time of the
Easter Festival states:

The feast of the resurrection was thenceforth requio be celebrated
everywhere on a Sunday, and never on the day afewesh Passover, but
always after the fourteenth of Nisan, on the Suraltgr the first vernal
full moon. The leading motive for this regulationasv opposition to
Judaism, which had dishonored the Passover by rhafigion of the
Lord . . . At Nicaea, therefore, the Roman and Atekian usage with
respect to Easter triumphed, and the Judaizing tipeacof the
Quartodecimanians, who always celebrated Eastetherfourteenth of
Nisan, became thenceforth a heresy. Yet that pecntinued in many
parts of the East, and in the time of Epiphanitmua A.D. 400, there
were many, Quartodecimanians, who, as he says, evéredox, indeed,
in doctrine, but in ritual were addicted to Jewfighles, and built upon the
principle: “Cursed is every one who does not keepHRassover on the
fourteenth of Nisan.” They kept the day with then@ounion and with
fasting till three o’clock.

Yet they were divided into several parties amorgrtbelves. A peculiar
offshoot of the Quartodecimanians was the rigidigetic Audians, who
likewise held that the Passover must be kept atvéng same time (not
after the same manner) with the Jews, on the fentteof Nisan, and for
their authority appealed to their edition of theo&fwlic Constitutions.
And even in the orthodox church these measuresndidsecure entire
uniformity. For the council of Nicaea, probablyiigrudence, passed by
the question of the Roman and Alexandrian compurtatf Easter. At
least the Acts contain no reference to it. At alerds this difference
remained: that Rome, afterward as before, fixedvérmal equinox, the
terminus a quo of the Easter full moon, on the 1&thVarch, while
Alexandria placed it correctly on the 21st. It tmesurred that the Latin’s,
the very year after the Nicene council, and agaithe years 330, 333,
340, 341, 343, varied from the Alexandrians intihree of keeping Easter.

On this account the council of Sardica, as evidentthe recently
discovered Paschal Epistles of Athanasius, tookEtdmser question again
in hand, and brought about, by mutual concessim®mpromise for the
ensuing fifty years, but without permanent resmt387 the difference of
the Egyptian and the Roman Easter amounted to fivikyweeks. Later
attempts also to adjust the matter were in vaim] thre monk Dionysius
Exiguus, the author of our Christian calendar, saded in harmonizing
the computation of Easter on the basis of the Aesandrian reckoning;
except that the Gallican and British Christianseadd still longer to the
old custom, and thus fell into conflict with the dlo-Saxon [one of the
issues addressed at the Synod of Whitby ]. Theoduoition of the
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improved Gregorian calendar in the Western chunmchl1582 again
produced discrepancy; the Eastern and Russian fthaotbered to the
Julian calendar, and is consequently now aboutvevehys behind ... [the
Western Church]. According to the Gregorian calenddoich does not
divide the months with astronomical exactnesspibetimes happens that
the Paschal full moon is put a couple of hoursdady, and the Christian
Easter, as was the case in 1825, coincides withJdva@sh Passover,
against the express order of the council of Nicae@likipedia
Enclyclopedia

The Modern Saturday

An old and still common theory derives the Sabldastitution from the worship
of Saturn after which planet the first day of tretralogical week received its
designation. The theory is untenable for more tha@ reason. In the first place
the Hebrews did not name their weekdays after ldmeeps, but indicated them by
ordinal numbers. In the second place Saturn's dmarb the planetary week,
while the Jewish [Hebrew] Sabbath was regardedhadast day of the seven, a
suitable position for a rest day. And in the thiddce neither the Hebrews nor
any other Oriental people ever worshipped the pl8a&urn as god and observed
his day as a festivaRest Daysp. 243, Hutton Webster

These imported [from Babylon] superstitions evelyuad Jewish rabbis to call
Saturn “Shabbti,” 'the star of the Sabbath.' [@hd]as not until the first century
of our era, when the planetary week had becomestableshed institution, that
the Jewish Sabbath seems always to have corregpormdeSaturn's Day
[Saturday].Rest Daysp. 244, Hutton Webster

“Those who argue that the present Saturday of thmdR planetary week was
always the 7th day of the week [Biblical week ot@iion] are either ignorant of
the real facts or otherwise are plain and blunisliall authoritative sources
plainly show that originally in Rome the week catsd of EIGHT days. And as
long as this was the case the week did not begim SIUNDAY but rather with
SATURDAY. Yes, in ancient Rome SATURDAY was the R and not the
SEVENTH day of their consecutive wedhutton Webster in his book Rest
Days. A Study in Early Law and Morality, on p. 264 clearly points out that
originally in Rome, SATURDAY - the DAY of SATURN began the Roman
astrological week: ‘...the worship of SATURN, aftehieh planet the first day
of the astrological week [Saturday] received itsigieation...SATURN'S DAY
[SATURDAY] BEGAN THE PLANETARY WEEK, while the Jewh Sabbath
was regarded as the LAST DAY [of a lunar week].”
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In Conclusion

The above evidence is only a sample of the aburtdatdrical records available, which
is made increasingly possible through the commuioiceadvancement of the internet.
Daniel 12:4 says,. . . shut up the words, and seal the book urtté time of the end;

many shall run to and fro, and knowledge shall @gase.” These words are literally
being fulfilled.

If historical evidence was all that was availabiesupport of the lunisolar calendar and
Sabbath, it would still be quite impressive. Hoesvin addition to this wealth of
historical evidence, there is also the solid Sargitand astronomical evidence. Together
they form an unbreakable alliance that functiom &PS unit to identify the true calendar
of the Lord Yahuwah the Creator. Together thewerthat the Creator’s calendar is
grafted from a different vine than that of the mmdBoman calendar: one is man made,
and the other divine.

May Yahuwah continue to bless you asditigently seek Him.
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